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FORUMWORD
From September 1 to October 4, we celebrate the Season of Creation – a time to 
reflect on our relationship with the Earth. This year, the theme is “Jubilee for the 
Earth: New Rhythms, New Hope.”

In the Hebrew tradition, Jubilee is a time for righting our relationships with others – to 
free those held in captivity, to let the Earth rest and regenerate, and to ensure a just 
distribution of the Creator’s gifts so that all may have the means to live and thrive.

To help envision and discern what this may entail, this issue of OpenSpace draws on 
the reflections shared in three webinars held between May and June of this year to 
celebrate the fifth anniversary of Pope Francis’s encyclical, Laudato Si’: On Care for 
our Common Home.

In different ways, the pieces reflect on the challenge of changing the way we relate 
to one another and the wider Earth community, calling us to a deep metanoia – a 
change of heart, an ecological conversion.

In the first piece, I dialogue with Leonardo Boff, my friend and co-author of  
The Tao of Liberation: Exploring the Ecology of Transformation (Orbis, 2009) and 
Ecology and the Theology of Nature (Concilium, 2018). 

Leonardo has written more than seventy books on liberation theology, ecology, and 
spirituality. His influence on Laudato Si’ is evident in the idea first expressed in his 
writings of listening to “the cry of the Earth and the cry of the poor” (LS 49).

Together, we dialogue on some of the key themes arising from Laudato Si’ including 
the ecological crisis, integral ecology, ecological conversion, and spirituality.

In Women Resisting Extractivism, Sherry Pictou, Bertha Zuniga Cáceres, and Elizabeth 
López Canelas reflect on how women – particularly Indigenous women – are often 
adversely and disproportionately affected by extractive industries such as mining, 
logging, and petroleum exploitation. At the same time, women often lead the 
resistance to destructive forms of “development” and promote an alternative vision of 
care and the sustenance of life.

In Just Transitions, Allie Rougeot and Mauricio López share their reflections on what 
a more just and sustainable society might look like and how we might move towards 
such a vision. John McCarthy, SJ then shares reflections on an ecological spirituality 
and the ways we speak about the more-than-human world.

At the end of this issue, you will find questions to guide dialogue using the forum 
process. If you would like to further explore these themes, see our guide On Care for 
our Common Home at http://tiny.cc/forumguides

All the articles are based on transcripts of the webinars available to view online at  
http://tiny.cc/JesuitForumTV. They have all been edited for clarity and brevity.

I wish to express my deep gratitude for all those who have contributed to this issue 
with their insights and reflections.

                            - Mark Hathaway, Executive Director
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Caring for Our Common Home
A Dialogue Between 

Leonardo Boff & Mark Hathaway

Mark: Laudato Si’ speaks of the 
ecological crisis as an outgrowth or 
external manifestation of a deeper 
ethical, cultural, and spiritual crisis in 
modernity1(LS 119). 

At the same time, it urges us to heal 
our relationships with each other and 
with the more-than-human world. 
How do you understand the nature 
of the ecological crisis?

Leonardo: We are suffering from a 
systemic crisis that includes  
environmental, social, economic,  
ethical, and spiritual dimensions. 

The way we have built society and 
inhabited our common home cannot 
continue because it is so  
destructive that it is undermining the 
very physical and chemical processes 
that sustain life. We can either care 
for our common home or we will meet 
with disaster.

That is why Pope Francis wrote  
Laudato Si’; he did not write a green 
or environmental encyclical, but rather 
from the perspective of integral  
ecology that includes the environment, 
society, politics, culture, our daily 
lives, and spirituality.

When we speak of ecology, we are 
referring to a new paradigm – a new 
set of ideas, dreams, and perspectives 
created to forge the basis of a  
different way of relating to the Earth 
and to nature so that we can guarantee 
a future for our civilization. Otherwise, 
we cannot continue; we have reached 
the limits of the Earth and we cannot 
go beyond these. 

In the encyclical, Pope Francis states 
that it is a lie to think that the Earth 
has unlimited goods and services that 
allow for unlimited growth.

 

The Earth is a small, old planet with 
limited resources. That is why he 
repeats thirty-five times that we must 
change the way we live—we must 
change the ways of producing,  
distributing, and consuming. 

As the Earth Charter reminds us, we 
must reconsider the path we have  
taken and choose a new one.

We need to have clarity of conscience. 
We live on a planet where we have to 
consume responsibly and with  
sobriety, knowing that already many 
live in need and that by 2050 we might 
be up to ten billion people. Will the 
planet be able to sustain all of us?

We must start a revolution within  
ourselves – treating our water, our 
waste, and other people with care. We 
must reinvent humanity, each starting 
with their own self. 

– continued on page 4
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– continued on page 5

We need to change how we relate with 
others, become enchanted with nature 
and the setting of the sun.

Mark: As you mention, we need a 
change of paradigm, a change of 
dreams. Thomas Berry spoke of this as 
“the dream of the Earth.” 

We have been deluded into believing 
that consumerism will bring us  
happiness, but that is not true. 
We need enough to live, to satisfy 
necessities, but beyond that, greater 

consumption does not bring greater 
happiness. Instead, we need an ethic 
of sufficiency – of living well, not living 
better. 

I love when you speak of being  
enchanted by nature. Raimon Pannikar 
says something similar, that we must 
“stand under the spell” of what Earth 
is revealing, so that it may disclose its 
wisdom to us.

One way to think of ecology would be 
to think of it as the logos of the oikos 
– the logic of our common home. What 
is the logic or wisdom of our home? 
It is the logic of interrelatedness and 
interconnection.

That is why I do not like the term  
“environment” –which seems to  
indicate something separate from our 
own being. Laudato Si’ emphasizes 
that we are part of Earth – we are  
connected to the soil, the water, and 
air, with the entire web of life.

The farmer-poet Wendell Berry says 
that “the world that environs us, that 
is around us, is also within us. We are 
made of it; we eat, drink, and breathe 
it; it is bone of our bone and flesh of 
our flesh.”2

Deep down, the crisis that we are living 
arises from that sense of being  
separate instead of connected. Not 
only do we often fail to understand 
this, we fail to experience this living 
connection that unites us with others.

Those with more are disconnected 
from those with less and many of us 
do not experience a real sense of  
connection with nature.

Leonardo: I think you have touched on 
the central point: What is our  
relationship with the Earth and with  
nature? It is a relationship of  
belonging? Do I think that nature is 
over there and I am here? 

No, we belong to nature, we are part 
of it. The astronauts who see the Earth 
from their spaceships say: “From out 
here, there is no difference: Earth and 
humanity are one entity.”

Earth and humanity are a complex  
unity and we are part of nature. I 
would say more: we are that portion of 
the Earth, that at a given moment of its 
complexity, began to feel and began 
to think, began to love, and to care; 
and from there the human being burst 
forth.

That is why human (homo) comes from 
humus, good earth. We are earth that 
thinks, earth that feels; but that has 
been forgotten. 
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Mark: Similarly, chapter two of  
Genesis speaks of adam – the human  
– being formed from adamah – the 
earth (soil). Adam and adamah are 
inseparably entwined. We are literally 
earth-creatures.

Leonardo: In all ancient cultures, 
the Earth is understood as the Great 
Mother, Magna Mater, Pachamama, 
Tonantzin– something alive, from 
whom we receive everything.

Modern [European] people of the 16th 
century, like Descartes and Francis 
Bacon, instead said that the Earth is an 
object without purpose. 

Francis Bacon goes so far as to say 
something terrible, that we must  
torture nature like an inquisitor to 
force her to give up her secrets.

This approach created a civilization of 
violence, which continues to this day. 
Our relationship is not one of care, of 
affection, of feeling part of, but rather 
of separate beings with fists clenched 
to dominate.

This has turned science and technolo-
gy into tools of domination. We have 
created a set of lethal instruments that 
can destroy all life on the planet. 

On the one hand, this kind of  
development has created great  
comfort – [at least for some] – and on 
the other, the capacity for self- 
destruction. 

Hence the urgency of an ecological 
discourse that says home, oikos. We 
must inhabit the home differently,  
organize it differently, so that we do 
not risk destroying ourselves.

Mark: The current COVID-19 pandemic 
also reveals how the crises of creation 
and of humanity are interconnected.
The pandemic may be the result of  
humans encroaching on what were 
once wild spaces, allowing viruses to 
cross over from other species.

At the same time, globalization  
including rapid travel, helped spread 
the virus, revealing interconnections 
between our social and  
“environmental” crises.

Leonardo: The Gaia hypothesis  
proposes that Earth is a living  
super-organism that maintains the 
chemical, physical, earthly, and cosmic  
energies that work together to  

generate and 
sustain life. 
Gaia (Earth) 
itself is life 
and therefore 
produces life. 

So, if the Earth 
is Gaia, it is life 
and we have  
attacked it for 
centuries.
 
As Pope 
Francis says in 
his encyclical, 
never in our 
history have we 
hurt and  
mistreated our  
common home 
as much as in 
the last two 
centuries.

In my opinion, 
if the Earth is 
alive and we 
have attacked it, it is now reacting. It 
is not attacking us; rather, we have
made war on her and she is respond-
ing with her invisible weapons. 

All our military powers, our hundreds 
of nuclear warheads, can do nothing 
to deafen us.

So, the solution to the pandemic will 
not only come from medicine or 
technology, even though we do need 
these to discover a vaccine and care 
for each other in solidarity. 

The solution from now on must be to 
redefine a new relationship with  
nature and the Earth that is not  
aggressive. We must learn to be 
friends of life and feel that we are part 
of life. 

Then we can live out the ethical  
imperative of Genesis to care for the 
Garden of Eden as a sacred duty,  
instead of killing and destroying it.

We have inaugurated a new  
geological era, the Anthropocene, the 
era of extinction and death, because 
humans are the great threat. 

We must establish another  
connection, a more amicable 
relationship with life and with the 
Earth.

Integral Ecology

Mark: Often those who suffer most 
from problems like climate change 
are those who have done the least to 
cause the problems. 

Similarly, COVID-19 was spread rapidly 
by those who can afford to travel,  
but it disproportionately affects the 
poorest living in crowded conditions. 

For that reason, many now speak of 
the Capitalocene (the capitalist era) 
rather than the Anthropocene (the  
human era), since the system  
benefitting the richest 10% of  
humanity is responsible for the bulk of 
the destruction.

Laudato Si’ speaks of the need for 
integral solutions that consider the 
interrelationships between natural and 
social systems, and the idea that there 
are not two separate crises, but only 
one crisis that is both social and  
environmental – a single, ecological 
crisis affecting all our relationships.

In view of understanding these  
intersections between the social,  
environmental, economic, but also the 
spiritual and cultural: How do you  
understand integral ecology and 
what implications does it have in 
terms of facing the crisis?

– continued on page 8
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Resource extraction, including mining, gas, and oil projects, plus the associated infrastructure they  
require, heavily impacts communities across the globe. These extractive projects – based on patriarchal 
and colonial systems – are particularly harmful to the lives of women – especially those in Indigenous  
communities – who are often the most strongly affected by ecological destruction, gender-based violence, 
and increasing social inequity.

Often, women are not consulted in the decision-making process or the assessment of social and  
environmental impacts of extractive projects. Their voices are often not heard, and they are marginalized, 
despite their unique perspectives, knowledge, and roles in their communities.

At the same time, women are often at the frontline of resistance. Sherry Pictou, Bertha Zuniga Cáceres, 
and Elizabeth López Canelas remind us – not only of Indigenous women’s ongoing struggles – but also the  
importance of systematically incorporating gender equality, traditional ecological knowledge, and  
women’s empowerment into our responses to the ecological crisis locally, nationally and globally.

 

Canada’s claim to exclusive territorial authority across all the 
lands and waters is a failed project.

In Canada and around the world, there is a big emphasis to  
include gender or do a gender-based analysis. Well, what does 
that mean? Why would women want to be included in a system 
that is obviously still misogynistic?

What we tend to forget is that hetero-patriarchy came 
with colonialism. And so, from day one, Indigenous 
women have been erased from existence.

When you look at the Indian Act, how we lost 
our status and so forth, [it is apparent how] all 

this legislation undermines and demeans  
Indigenous women.

We’ve internalized colonialism to a degree that there seems 
to be this hyper neo-liberal approach to implementing Indigenous rights and 
that approach is very male dominated.

Indigenous rights are being commodified under the guise of economic  
development, of contributing to overall wellbeing – which is not the case.

The resource extraction industry is predominately male-operated. We know that 
most Indigenous organizations are also still male-dominated.

So, Indigenous women find themselves in this precarious situation of having to not only 
navigate non-Indigenous worldviews, particularly neo-liberal views, but also with our own 
leadership who has internalized this view.

What are the larger structures that put women in these precarious situations? We have to start
looking at those structures as opposed to focusing on the lifestyles of Indigenous women.
- Sherry Pictou
 Assistant Professor, Women’s Studies Dept. Mount Saint Vincent University

Women Resisting  Extractivism
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Mining companies have developed an expertise when it comes 
to attacking the social fabric of our  communities. They know how 
to come into our communities, negotiating with a masculine,  

patriarchal language, to attract the men with promises of mining 
work.

Women are particularly affected as mothers, household providers, 
farmers, and community leaders by processes such as  
militarization, the occupation of territories, the contamination of
natural resources, and the erosion of local economies.

Tactics aimed at promoting social disintegration particularly  
affect women, seniors, and children, often creating disputes about 
access to economic resources.

As a result, our communities have a much more difficult time  
resisting. Yet, women have always been at the forefront of the  
resistance against resource extraction.

Many women are returning to their ancestral territories where they risk all for the sake of life.

Sometimes their struggles might seem small, but women join hands to work for a better life, they refuse 
to be forgotten, they seek justice. In demanding water to plant their crops, they challenge the established 
powers. They struggle not to lose sources of water. Concretely, they risk all for hope, continuing an age-old 
history of resistance. 

Women remind us that we can fight for justice, for the re-creation of our social fabrics. In resisting, they give 
us concrete hope for a better future. Women remind us that we can fight for justice for the recomposition of 
our social fabrics. In their resistance they give us concrete hope for a better future. 

- Elizabeth Lopez Canelas

 Activist and Researcher at Terra Justa

Many people see the work of Indigenous women as 
defensive: The defence of water, land, and Indigenous 
Peoples. While this is true, there is a broader vision 

and we want to work towards that vision.

This very rich vision that exists among many  
Indigenous Peoples constructs a logic that is
completely opposed to the hegemonic way of 
thinking that we are always taught – totally
different from the academic, patriarchal, racist, 
positivist vision of the world.

This vision includes relations between people 
that are much more communitarian and collective,

and that also have a strong relationship to the global 
commons and to nature.

This vision defies the dominant anthropocentric view and relates to 
spirituality and the relationships we have with all living beings – 

a holistic vision of life. As Indigenous Peoples we have a culture of resistance and rebellion which is what 
has allowed us to survive.

We challenge the system using creativity, a different kind of logic, and the recovery of our
history that goes beyond direct confrontation with the system. Our creativity, our history, and
also our struggle are implicit in everything we do.
- Bertha Zuniga Cáceres
  Coordinator, Council of Popular and Indigenous Organizations of Honduras 
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Leonardo: First, we need to  
recognize our errors, including those 
of religions and the churches.  
Churches have been part of the crisis 
insofar as they reinforced the idea of 
humans being lords of nature with 
a license to exploit it as they see fit. 
Churches have failed to develop a 
collective conscience of responsibility 
for our common home.

I love the idea expressed in the Earth 
Charter that our common home is 
alive. Pope Francis speaks of the  
common home where we have all that 
is necessary to live. 

So, our home is not just the house or 
the city where we live, it is the planet 
as an integral whole – nature with all 
its diverse ecosystems and  
relationships. 

The key point, then, is to determine 
what kind of relationship we are going 
to establish with the Earth and with 
humanity.

Each day, about 175 species  
disappear forever because of the  
voracity of a capitalist system and the  
consumption it drives. This system 
only values what is useful for it  
without recognizing the intrinsic value 
of each living being independent of its 
utility for humans.

We cannot simply undo all the harmful 
actions of the past, but we can restore 
what we have damaged, prevent new 
harms to nature, and create  
favourable conditions for all of life.

Ecological Conversion

Leonardo: Because of this, Pope  
Francis speaks of the Earth Charter 
and the need for a global, radical  
ecological conversion.

Ecological conversion means that we 
must begin starting with ourselves. 
Each one of us must begin to change 
how we treat water, how we take care 
of our waste, how we speak in a way 
that does not offend or destroy the 
bridges of communication.

The great and terrible problem we 
must overcome is the immense  
inequality that exists among this  
humanity that suffers together with 
the Earth. 

That is why Pope Francis emphasizes 
that we must simultaneously hear the 
cry of the wounded, crucified Earth 
and the cry of the poor who are the  
majority. 

Originally, ecology was a mere
sub-chapter of biology; however, since 
we began to realize that the Earth is 
seriously ill due to the destructive 
forms of “development” we carry out, 
ecology left the university and moved 
onto the street, becoming a central 
preoccupation of all of humanity. 
Either we care for life or we run  
immense risks.

Mark: If ecology is the logic of our 
common home, its logic is one of  
reciprocity and connection. Yet, we 
confront a different kind of logic, a  
pathology, the logic of suffering
(pathos). That logic manifests as 
exploitation, colonialism, patriarchy, 
anthropocentrism, and extractivism.
 

“We have been deluded into 
believing that consumerism 
will bring us happiness, but 
that is not  true. We need 
enough to live, to satisfy 
necessities, but beyond that, 
greater consumption does 
not bring greater happiness.      
Instead, we need an ethic   
of sufficiency – of living
well, not living better.”

– continued on page 9
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– continued on page 12

All of these are interconnected  
because they are rooted in the logic of  
domination, of placing oneself over  
others and believing that some are  
superior to others. These are all  
antithetical to the ethic of care, of  
sharing, of reciprocity.  

These ideologies of suffering both 
generate human poverty and drive the 
destruction of the Earth. In contrast, 
if we adopt the logic of our common 
home, that logic will not only lead to 
sustainability and equity, but also to 
the regeneration of the processes that 
sustain life.

If we could learn to become part of the 
intelligence and wisdom of the Earth 
itself, we could fruitfully work to  
regenerate ecosystems. If could  
cooperate with the Earth as allies, we 
could produce healthy food and all the 
necessities of life.

Leonardo: Mark, you speak of the 
wisdom of the Earth, because the Earth 
as our mother is full of wisdom. First, it 
welcomes all beings; it has birthed forth 
myriad children, not only human beings. 

We form a great community of life 
where we are all sisters and brothers. 
All of us come from the same origin, the 
Big Bang 13.7 billion years ago.
 
The Earth’s wisdom is manifest in the 
diversity of her children – in the forest 
people, the mineral people, the animal 
people, human people, and the spirit 
people, as Indigenous Peoples teach 
us. They do not speak of the forest, but 
rather of the forest people.

Both diversity and the interconnection 
of all were created simultaneously. The 
basic thesis of quantum physics is that 
everything is related. Nothing exists 
outside of relationships. The universe 
is not simply the sum of all existing 
beings but rather the totality of all the 
networks of connections – and we are 
within those.

Therefore, diversity and communion 
simultaneously create this immense 
complexity and mutuality; each  
complements the other and helps even 
the weakest being. 

Each being has its place within evo-
lution, it brings a message from the 
universe, it is a written word from God 
in creation. If it is weak, we must help it 
to live.

That is where the human being comes 
in as an ethical being, in solidarity. If 
we say that every being is connected, 
it means that everyone cooperates with 
one another. 

Here I see the great contradiction of the 
capitalist system: Capitalism is  
absolutely competitive, without  
solidarity, without cooperation; it  
exploits human work, it exploits science 
and collective wisdom, and it exploits 
nature. It accumulates material goods 
for individuals without any connection 
to others.
 
Pope Francis has critiqued capitalism 
because it is against the logic of nature; 
it is anti-life because it produces social 
injustice – a few rich and millions and 
millions of poor – and ecological 
injustice – because it destroys the  
relationships between living beings, 
exploiting nature to its ultimate limit.  

These two injustices are at the root 
of our kind of civilization which now 
has entered a crisis – a terminal crisis 
because the Earth cannot withstand 
anymore.

On August 22, we reached Earth  
Overshoot Day, when we have used all 
the goods and services that the Earth 
can regenerate in the year. 

We continue to exploit beyond the  
limits, leaving us with more global  
heating, less water, more soil  
erosion, and more crop damage.
 
This is how Earth reacts to the war 
we are waging against her on the 
ground, in the air, and in the  
waters.Yet, we can never win this 
war, because the Earth does not 
need us – we need the Earth.

We must assume our ecological  
responsibilities – each person, each  
nation – to protect life, the most 
precious gift created by evolution, 
the most precious gift of God. 
We must safeguard sufficient clean 
water and air, enough nutrition, for 
future generations to come.

Mark: Just 16% of humans consume 
nearly 80% of the Earth’s natural 
wealth and generate most  
emissions. Indeed, 100 large  
corporations are responsible for 
over 70% of greenhouse gases.

“We must start a revolution 
within ourselves -

treating our water,  
our waste, 

and other people with care. 
We must reinvent humanity,

each starting with  
their own self. 

We need to change how we 
relate with others, 
become enchanted 

 with nature and  
the setting of the sun.”
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As the COVID-19 pandemic continues, as millions struggle to survive, and as our climate continues to become more 
chaotic, we are well-aware that we live in a moment of crisis. With crisis also comes a window of opportunity. As 
Leonardo Boff reminds us, now is a time to rethink the way we live in our common home, including how we produce, 
consume, and relate to one another and the wider Earth community.

Many are questioning old assumptions and are wondering if we can transition to a more just and sustainable way of 
life. Many desire a way forward that is inclusive of everyone – particularly people of colour, Indigenous Peoples, and 
the marginalized – which enables all life to regenerate and thrive. Even our politicians are echoing these perspectives, 
with Prime Minister Trudeau recently saying that we need to build a Canada that is greener and fairer for all. Will they  
(and we) rise to the challenge and not simply seek to “recover” to what came before?

Alienor Rougeot and Mauricio López help us to imagine what a just transition - a Jubilee for Earth - might entail, both 
in Canada and globally. We invite you to begin conversations with those around you to envision and embody a more 
just, sustainable, and equitable future for the entire community of life.

If COVID-19 taught me anything, it is that we are not ready for disruption. Clearly, we just do not 
know what to do when things do not go the “business as usual” way, when things are not exactly like 
we had predicted them. And that is climate.

Some are saying that we are the virus. A few Indigenous Elders have come out saying that this is a 
harmful sentence because it makes it seem like we are not meant to be on Earth; that is not true. It 
makes it seem like we are all responsible for the climate crisis equally; that is not true. It makes it 
seem like we are hopeless. That is not true.

Instead of that, let us use this moment to say, “We’re not the virus and we can 
be part of the solution.” We can tackle the COVID crisis, the economic crisis, 

the climate crisis at once. And likely, we can also tackle other crises like 
the homelessness crisis, the mental health crisis, all of these, by having 

this comprehensive, green, just transition.

We have the window of opportunity of a generation. We have  
governments that are looking for solutions. We have industries that 
are ready to re-strategize. We also have millions of people that are 
losing their jobs and that need an answer quickly. 

On the other hand, we must urgently act so that large tech  
companies and others do not use this crisis to tighten their control 
over our data and using this to increase surveillance.

We need innovation, and we had lost that a bit recently. We have a 
public that trusts scientists, and we have politicians that understand 

that acting fast, saves lives.

So, it is extremely important to focus on this now and to grab this 
opportunity.

That is where each of you comes in. If you are going to demand a just transition, make sure to  
demand it with youth in mind. We are really scared right now, and there is honestly a lot of anxiety 
about there being a massive recession when we graduate, with massive personal and governmental 
debt, all as the climate crisis unfolds. So, a just transition also means demanding more positions for 
youth in decision-making bodies.

There’s an enormous opportunity for you to act, particularly if you have not been too strongly affected 
by the COVID crisis and you have the time, energy, and maybe the money to help. This huge  
opportunity should be taken with youth – particularly youth of colour – in mind. This is not just a 
question of how we get out of this tomorrow, but how we get out of this for the long-run so it doesn’t 
happen again.

- Allie Rougeot

 Toronto Co-ordinator Fridays for Future Climate Strike
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Indigenous Peoples are not perfect, but they have so much 
to offer us – their wisdom, their ancestral background, 
and how they have been able to relate with their  

context, with their land, with one another, and also with 
their own spirituality.
 
These call for transformation, and we need to pay  
attention. This is an invitation for a different way of 
relating with one another, and of relating with creation, 
a way of caring, protecting, producing, maintaining, and 
sustaining life.

The Mayan Indigenous tradition presents an insight that is 
very important to understand why we are here today and how 
we can really overcome these challenges: “They took our fruits, 
they cut our branches, they burned our trunks, but they could not 
keep our roots.” 

This is the moment in which we have to go back to our roots and read from our history, to  
understand where we come from. This is the only way we can honour those who were our  
predecessors and respond in a different way to their reality. Business as usual, as Alienor said 
before, is not an option. 

From the Indigenous perspective we need to understand that the spiritual connection offers  
different perspectives and different values. 

So, when you ask what I think a just transition would look like, I would say that the peripheries 
need to become the centre. All those persons, realities, that have been excluded, but which have 
seeds of a possible different future, need to be placed in the centre. The development model, the 
global perspective on growth, needs to change. 

In terms of values, I’d like to offer four words:

Metanoia, a radical, profound transformation of the heart from within. It starts with each person, 
with the personal decision of looking inwards, and then recognizing that I need to change.

Alterity, recognizing that the mystery of life, our future, can only be possible when in connection 
with others. Can we acknowledge our sister Mother Earth as that other? Can we recognize, from a 
reciprocity perspective, that we rely on one another to continue and maintain life?

Discernment, being able to recognize the root, the structural causes of inequality. This means 
examining extractivism as deforestation in the Amazon reaches new highs and where all over 
the world extractive industries destroy our planet. How do we discern the best way to respond to 
that reality, truly understanding that integral ecology is the single most important category that 
we have today? 

Parousia, the courage to go forth. Not only must we discern, not only recognize the other, but 
actually engage in transformative action. In the Amazon, we are trying to unite all of those  
realities, those marginal voices, which can actually offer the seeds for a different future and 
respond to these realities.

Teilhard de Chardin offer us some possibilities for a new perspective: “We are not human beings 
having a spiritual experience. We are spiritual beings having a human experience.”

- Mauricio Lopez Oropeza
 Executive Secretary of Pan-Amazonian Ecclesial Network (REPAM)
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Those who benefit most from this  
exploitation are the ones who often 
suffer the least. Instead, the poorest 
humans and the wider community of
life suffer the gravest consequences.

There is a graphic portraying  
capitalism as a giant machine  
consuming life to produce money 
which, in the end, is of merely  
symbolic value; often, it only exists as 
digits in computers. It seems an apt 
metaphor for the reality we are living.

We see a concentration of immense 
wealth in fewer and fewer hands. By 
some estimates, Jeff Bezos’s net worth 
may reach $1 trillion by 2026 while 
the world’s 2153 billionaires already 
have more wealth than the poorest 
60% of humans – 4.6 billion people.3 
Such gross inequality can only be 
described as pathological.

So, when we consider ecological  
conversion, I like to use the Greek 
word metanoia, meaning a change of 
heart or a turning of the entire person 
to face a new direction. 

This coincides with the insights of the 
neurologist Antonio Damasio  
indicating that our emotions are key 
to making decisions or changing our 
orientation in life. Knowledge plays a 
role in transformation, but the  
emotional dimension cannot be  
underestimated.

Ecological Spirituality

Mark: Leonardo, you often speak of 
the importance of an ethic of care, a 
sense of affection and love, as being a 
key to ecological conversion. We need 
to experience our connection to other 
beings, feel empathy for others. 

Without this affective perception we 
cannot really change. Analysis alone 
is insufficient. There is nothing wrong 
with analysis, but we need a change of 
heart.

How can we learn to listen to the voice 
of the Earth, the voice of other  
creatures, the voice of the 
marginalized? How can we truly allow 
ourselves to be transformed, to be 
touched, to have the compassion that 
motivates us to change? What is  
ecological spirituality and how can 
we practice it?

Leonardo: Mark, your point here is 
essential for truly understanding  
ecology. We have only had intellectual 
reason for about 8 million years,  
but we have had an emotional intel-
ligence – an intelligence of the heart 
– for over 220 million years, since 
mammals first emerged.

Mammals give live birth to their  
offspring. We have forgotten that 
we are mammals and with mammals 
comes love and care, because the 
mammal protects. With this emotional 
intelligence, other kinds of intelli-
gence such as spiritual intelligence 
also arise.

We need to have passion, we need to 
feel the pathos, the pain of the cry of 
the Earth, the extended hands of the 
children who ask for bread, and of old 
people who die abandoned. 

“The world’s 
2,153 billionaires 
have more wealth  

than the poorest 60% 
of the world’s population –  

4.6 billion people.  
Such gross inequality can 

only be described as  
pathological.”
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It is the heart that moves us; the heart 
is the place of love, of empathy. In the 
heart are the passions and our ethical 
values. We need to perceive with the 
heart. We have undergone a kind of  
lobotomy. Humans have become 
insensitive, cruel, and merciless. We 
have a huge head and a small heart. 

So, we let others suffer, we let the 
land be crucified. With that comes 
desertification, deforestation, and 
the elimination of thousands and 
thousands of living species. If we 
do not develop a cordial reason – an 
intelligence of the heart – we cannot 
change. 

We need intellectual reason because 
society is so complex – we have to 
have science, technology to account 
for human needs.

But, we have to enrich that intelligence 
with emotional intelligence so that we 
can be more sensitive, more careful, 
more human and feel the other, make 
the distant one a neighbour, and make 
the neighbour our sister or brother. 
We need to feel like a big family within 
our common home. 

Mark: Neurologists have discovered 
that we have mirror neurons in our 
brains that fire in sympathetic  
response to the emotions of others 
with whom we identify. We are born 
with the capacity for empathy, the 
ability to experience and mirror the 
joys and sufferings of other beings.

This capacity may not be unique to 
humans – no doubt it exists in some 
other mammals and birds – but  
perhaps this capacity is most strongly 
developed in humans. We can suffer 
and feel joy with others. 

This sense of empathy can also help 
us to sympathetically read the book 
of creation itself. Laudato Si’ speaks 
of the Gospel of Creation, saying that 
“God has written a precious book 
‘whose letters are the multitude of  
created things present in the  
universe’” (LS 85).  

St. Bernard also says that trees and 
stones can teach us what we can  
never learn from the greatest masters 
while Meister Eckhart says that every 
creature is a word of God and a book 
about God.

All of creation is a book about God – 
we can find and experience the  
Creator in creation. In the gospels, 
Jesus is almost always portrayed as 
praying outdoors – in the wilderness, 
on a hillside, even on the last night in 
the Garden of Gethsemane.
 
Leonardo: The idea of recovering the 
traditional doctrine of the book of 
creation is very important. When one 
is standing by the sea, one  
experiences a sensation of majesty.

From time to time, I go back to the 
Amazon. It is fantastic to see so much 
green and the immense rivers. It 
touches one deeply and elicits feelings 
of awe, of reverence.

Spirituality is the experience of depth. 
We have the exteriority of the body 
through which we encounter others, 
with the energies of the Earth and the 
cosmos. 

Then, we have interiority, the world of 
desires and passions, the angels and  
demons within us. Psychologists help 
us find balance in life, to not be  
neurotic.  

Finally, there is the dimension of 
depth, where what we may call spirit 
dwells. 

This is where the great questions of 
life emerge: Who has put these  
beautiful stars in the sky? Where do 
I come from? Why was I born in this 
country with this language? Why am I 
here? 

All things are more than mere things. 
Humans have the capacity to  
apprehend the messages that come 
through things, to perceive beauty and 
the magnificence of diversity, seen 
especially in the flowers and forests. 

Every being has its uniqueness, and if 
one has eyes to see, one starts to  
enjoy the beauty revealed in  
singularity. 

This is the first book of creation. 
If, like us, we fall and become  
savage and destructive, we destroy 
that book. So, God, in God’s mercy 
and compassion, gave us a second 
book, which are the sacred texts of 
scripture, so that by reading scripture 
we could learn once again to read the 
first book, creation.

But we must not read scripture as the 
fundamentalists do, putting the text 
in front of our eyes, covering them so 
that we cannot see the world around 
us. We must use the text as a lens to 
illuminate the world around us – 

K
am

aj
o
k
k
 r

iv
er

, 
Jo

k
k
m

o
k
k
,L

ap
p
la

n
d
,S

w
ed

en
. 

Ph
o
to

 C
re

d
it

: 
Sw

ed
d
is

h
 N

at
io

n
al

 H
er

it
ag

e 
B
o
ar

d
, 
T

h
e 

co
m

m
o
n
s,

 F
li
ck

r

– continued on page 15

“Trees and stones will  teach you that which “Trees and stones will  teach you that which 
you can never learn from the masters.” you can never learn from the masters.” 

- St. Bernard de Clairvaux- St. Bernard de Clairvaux
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There is a beautiful painting from 
David Blackwood, a Newfound-
land artist. As you know, 98% 

of an iceberg is underwater. This is a 
haunting image of fishermen in their 
boat which is burning in the North 
Atlantic, and all could be an end. 

Yet below them, in the depths of the 
ocean, there is a humpback whale. 
There is a depth to life that they are 
not aware of in the midst of their
possible loss of life.

I would like to speak to this depth 
referring to the ways we speak of the 
natural world, creation,and our  

relationship to creation, because I 
think that we have a poverty of dis-
course when we come to the natural 
world. 

We have capitalized nature—and if we 
cannot give it a monetary value, then it 
becomes of no value in many ways.

In many other environmental  
problems, there is a poverty of our dis-
course. Knowledge takes over wisdom, 
the intellect over imagination, reason 
at the expense of emotion.

The technocratic culture that Pope 
Francis talks about in Laudato Si’ takes 
over the culture of faith and the  
imagination, or a philosophical  
understanding of things.

We need a new discourse to bring to 
the conversation. The scientific,  
financial, political, and social  
discourses are all essential, but in the 
end they are insufficient for our con-
version of heart, for metanoia.

As Laudato Si’ (11) reminds us, “If 
we approach nature… without this 
openness to awe and wonder, if we no 
longer speak the language of fraternity 
and beauty in our relationship to the
world, our attitude will be that of  
masters, consumers, ruthless  
exploiters, unable to set limits on our 
immediate needs.”

If we have but eyes to see and ears to 
hear the language of creation, nature 
is a given: it is wild, incomprehensi-
ble, strange, mysterious, not of our 
making, and not of our thoughts. It is 
not of our engineering projects or a 
fabrication.

So, with eyes to see and ears to hear, 
what can we hear, what can we see, 
what can we touch?

In many ways we need to mourn  
nature. There is something about a 
sense of loss and grief that we  
experience over these decades.

All creatures great and small: Since 
time immemorial, humans have always 
understood in a very deep and intuitive 
way that all of us are somehow saved 
together, all of creation, whether it is 
the Garden of Eden, mythology, or the 
image of Noah’s Ark after the flood, 
two by two, all in it together for the 
future.

So, how to embrace the fullness of the 
human experience of creation—  
wonder, mystery, delight, awe, beauty, 
lament, joy, sacred care, contempla-
tion, reverence, and love?

We need words for this. We need a 
language for this.

This language is really needed in the 
public discourse. For any kind of just 
transition, whatever form that may 
take—politically, economically,  
scientifically, socially—it is going to be 
very difficult to do unless we have a 
language that will enable us to enact it 
in the first place.

  - John McCarthy, SJ
   (Canadian Jesuit Coordinator for Ecology)
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not blinding us 
from perceiving 
the world.

The scriptures are 
not meant to be 
texts that narrow 
our vision, but  
rather to illuminate 
the world. We must 
unite the first book 
with the second 
book, so that  
together they  
function as a 
greater revelation 
of God’s word and 
mercy. I believe 
this is what we 
have tried to do in 
The Tao of  
Liberation. 

Mark: In many  
languages,  
including  
Aramaic, Hebrew, 
and Greek,  
spirit also signifies 
breath. 

So, whenever the  
Bible mentions  
spirit, it is also 
speaking of the 
breath and air. 
Breath connects us 
with all beings. 

We are united to 
all living beings 
through the breath 
– indeed, with each 
breath we breath 
in atoms that have 
passed through virtually all the  
creatures that have ever lived. 

Sometimes we forget this 
very physical dimension 
of spirit, thinking of it as 
something purely  
ethereal.

The ecological philoso-
pher Arne Naess spoke of 
how we need to widen our 
sense of self to encom-
pass what is beyond the 
boundary of our skins. 

Breathing helps us to  
experience this. Naess 
also said that he was not 
so concerned about ethics 
or morals, but rather how 
we experience the world;-
because if we experience 
the world as inter- 
connected, if we have  
empathy with all  
creatures, ethics arises 
naturally from within. 

Jesus, too, summarized all 
laws in the command to 
love – which, ultimately, is 
about connection. For that 
reason, spirituality is  
fundamental – it is about 
experiencing a widened 
sense of self, the loving 
energy of God present in 
all beings. 

Leonardo: We must have a 
word of love, of care, of com-
passion, of gratitude for the 
beauty of nature, the Earth, 
and the cosmos, because 
then our hearts will strive to 
save this reality so beautiful, 
that is the gift to us, fruit of 

eons of work of the cosmos.

- For endnotes see: tiny.cc/OS13-1-refs

“If we surrendered to Earth's intelligence 
we could rise up rooted, like trees. 

Instead we entangle ourselves in knots of our  
own making and struggle, lonely and confused.”

- Rainer Maria Rilke

Douglas-Fir tress at Macmillan Proivincial Park, BC Canada. Wkimedia Commons.

Dialogue Questions:

1. What struck you most during these reflections?

2. Boff writes that “all things are more than more things.” When have you experienced God or a sense of the sacred 
in creation? How did it affect you? What did you learn?

3. Where are you hearing the cry of the Earth and the cry of the poor at this moment? How might we be more  
attentive to these cries and respond to them? What might it mean to begin a revolution within our own selves?

4. How do you envision a transition to a more just and sustainable way of life? How might the voices of women,  
people of colour, Indigenous Peoples, and those on the margins guide us in bringing about such a transition?

For more information about the forum group dialogue process, see: tiny.cc/forumprocess
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“Together, Canadians must do more  
than just talk about reconciliation;

we must learn how to practise reconciliation in 
our everyday lives—within ourselves and our

families, and in our communities,  
governments, places of worship,  

schools, and workplaces.

To do so constructively, Canadians  
must remain committed to the

ongoing work of establishing and  
maintaining respectful relationships.”

― The Truth and Reconciliation  
Commission of Canada 

(Final Report, Volume I)

Listening to Indigenous Voices: 
A Dialogue Guide on Justice and Right Relationships

Listening to Indigenous Voices is a self-contained guide for dialogue. It aims to engage people on themes of justice, 
reconciliation and right relationships with Indigenous Peoples. It is designed for small-group discussions in community 
groups, high schools, universities, faith communities, and anywhere people can come together for dialogue. 

The guide brings together a variety of Indigenous voices. We are invited to listen deeply to their words, open ourselves to 
be transformed, and act; to address injustices, heal relationships, and bring about a post-colonial Canada. The resource 
includes suggestions for use in classrooms. 

Listening to Indigenous Voices, created in collaboration with KAIROS Canada, will be available in the winter of 2020 and 
will be published in English and French by Novalis.




